The article is a review for the book of Prof. Dr 
Adawiyya, but above all of the phenomenologist Edith Stein, an important member of the phenomenological circle of Göttingen, who became a catholic in 1922 although coming from a Jewish family. Stein's intellectual journey and a first attempt of comparison with Sufism was analyzed by Bunyadzade in an anthology published in Italy in 2014
1 . This work received the consent of many Catholic figures in the Vatican City because for the first time the figure of Stein was seen in continuity with the "elected women" of the Koran who are called to go all the way to wisdom. Bunyadzade's contribution in the book "Starting again from Edith Stein" represents the first attempt of a "plural thinking". In fact, there are contributions from all Stein specialists from different parts of the world, and along with these the contribution offered by two scholars of Azerbaijan, such as that of the author and of prof. Salahaddin Khalilov 2 . They not only constitute the point of connection between East and West, but also a solid foundation to accomplish together the stretch of road already undertaken.
"Love" and "grace" are the benchmarks of this book from which a reflection on the human being begins, seen in the dual dynamics of the masculine / feminine. The research method used by Bunyadzade is exclusively phenomenological: if the divine frames the entire volume, the human being here assumes the focal point that animates the constant concern of the author of furnishing an investigation that can restore full dignity to it, very often disfigured by the many social and religious conditions. In fact, the human being caught in its uniqueness is always open to relationship: this is one of the theoretical junctions that make this book unique not only from a philosophical, but also from an ethical point of view. Why talk about "relationship" and not "relationships" when referring to the human being? The Author shows in a convincing way that only the term "relationship" is the one that most truthfully renders the action of the human being. This is because it is in a single "relationship" Morcelliana, Brescia 2014, pp. 323-334. that the human being lives his relationship with himself, with the divinity and with others. There is therefore a single relationship that is structured in different "degrees". Only in this way the uniqueness of the human being is guaranteed, and his or her action takes on a new qualitative trait since in relation to "I-Other-Deity" the human being is aware that in this triad there is a fusion that must always be safeguarded. Instead, it is often common to experience "relationships" that are most often exclusive: the "I-Other-Divinity" triad contains a fusion that cannot be separated by arbitrary relationships. Hence the ethical living and the value of "tolerance", so acutely analyzed by Bunyadzade, depend on the ability to see in this triad not only the difference but the harmony of differences. It is no coincidence that the human being opens to a first alterity when he decides to live the relationship with his fellows: it is from this first experience of otherness that we discover that there is a much greater Alterity that governs the world. It is therefore not possible to choose to come to the Other in an isolated way excluding the others. Just think, for example, how the vital environment in which Edith Stein's investigations mature has always been the "community" environment.
Every place in her work is full of comparisons, assumptions, references to other authors who, in the spirit of Stein's research, are fundamental along the road that leads to the achievement of truth; the method learned at Husserl's school consisted of a work absolutely alien to forms of pure soliloquy. It is in this direction that Bunyadzade's theoretical framework helps us to understand how "ethical action" springs from community life; precisely of those who feel the responsibility of making the reader grasp that the search for Divinity naturally leads us to set up qualitative relationships aimed at the common good and at safeguarding the dignity of the human being, of any human being. "I-Other-Deity" is an example of how diversity is a source of treasure and cannot be seen as a threat. We might venture to say that the diversity that regulates the world is necessary -I would dare say indispensable -so that every human being can keep his personal individuality in the world of life (Lebenswelt).
The author brings us back to the importance of a "community work" that can become a way of life, since the search for "Truth" cannot be conducted in isolation, but it needs the help of "many" in order to be reached. Only in this way every selfreferential position no longer finds justification because a new dimension opens up to us: the "community" (Gemeinschaft). However, it is necessary to be constantly accompanied by an "inner gaze" (first degree of relationship) that knows how to recognize in its own and in the other's singularity the first seed of a greater Alterity. Our otherness, the inner one, enables us to discover the transcendence of the alter ego (second degree of relationship), analogously to the infinite Being. Therefore, in the mutual relationship of community living, the person lives his or her second possibility towards a greater transcendence (third degree of relationship).
All these aspects and the style with which they are analyzed by the author make this book not only a unicum, but also a novum showing how it is possible to undertake such an itinerary when we let ourselves be guided by "Wisdom". The "Wisdom" as a companion on the road who walks with us silently; only by crossing its silence we can understand how the words that arise from this silence are no longer those that we use in everyday language, but we can hear in it words rich in meaning. Bunyadzade's merit was that of restoring these "words" through the poetic language of Rabia and that of Edith in his Kreuzeswissenschaft (Scientia crucis), a work that she ended in the silence of the Auschwitz-Birkenau extermination camp.
It is a great honor for me to express my gratitude to Prof. Konul Bunyadzade for having infused faith in humanity with this book, but it is also an ethical duty to continue to reflect on what the Author has so generously "returned" to us in a sharing spirit which is also an invitation to communion. Continuing to think is necessary to act thinking. 
